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I. Old Testament and Order of Creation

A. Canonical Theological Center

What is the center of the Bible?  Has the Bible been woven around a golden thread and what is that thread and how does one trace it?  In order to address the given topic, order of creation, I propose that the scriptures are theocentric.  This is hardly a new revelation; yet I mean not only a theologically theocentric center point, but more specifically a locative, positional perspective.  We should read the Scriptures as from the position of God as He looks upon man; that is, my thesis is to read God’s incarnational presence as life for man; and this means reading the Scriptures from the vantage point of the throne, the holy of holies, God’s presence.  The corollary is that the Scriptures are polemic, a creed against the theologies that have centers other than the dwelling place of God.

B. Genesis 1

A fundamental premise of this reading is to view creation as tabernacle.
  The orderliness of the opening narrative echoes the carefully detailed structure of the tabernacle precincts and its construction.  Genesis 1 and Exodus 25-40 both emphasize that life has its origin and sustenance from the One who creates.  Genesis 1 and Exodus 25-40 both find their climax in the rest of God: when all has been declared very good, signifying that everything for His communion with man has been made, God rests and sets aside that time and place; when the tabernacle has been erected, the Glory of the LORD rests upon it, setting aside that place as the center of Israelite life.

Creation witnesses to the glory of God (e.g., Psalm 19), even as the tabernacle and its furnishings were to testify to the LORD.  This might be most clearly recognized on day 4; for greater attention is given to the creation of the lights than any other part, probably because of the significance of he the heavenly bodies for other religions: 1)  they are created objects and not gods; 2) the names for the sun and the moon are not used (per the warnings of Deuteronomy 4:12, 15-20; 17:3); 3) light is not identified with God, as in Egypt; 4) the lights serve an appointed purpose and they cannot control the destiny of man.
    Within the greater scheme of Genesis 1 as compared to the tabernacle, their importance is to set times of cultic celebration.

Furthermore, God in Genesis 1 separates and distinguishes, as He for the tabernacle and its Holy Place and Most Holy Place separates and distinguishes.  What God distinguishes, man must not confuse (Leviticus 19:19; Deuteronomy 22:9-11).  As God Himself blesses His creation, the fruitfulness of the creation derives not from man and the success of his works, but only from the benediction of God.

The narrative slows down in Genesis 1:26-30, connoting the importance of the creation of man.  Without delving into image of God, here is a summary.  At least five options exist for what image means; I believe that two when woven together fit best.  

The first aspect of image of God expresses that man, male and female, was made to relate to his Creator; man has the capacity to be addressed by God.  Thus, image of God focuses not on the human constitution so much as it is a description of the process of creation which made man different.  “As our image” expresses this relational and revelational character.  The question would still remain what is the consequence of the creating in His image.

The same terminology appears in Genesis 5:3, indicating that mankind procreates according to its kind.  “In our image” expresses that ontological character of concreteness and visibility.  However, its appearance in Exodus 25:40 might suggest more, namely, this second aspect:  the image makes man God’s representative on earth.  Man is given dominion, which is a kingly function (Pss. 8; 72:8; 110:2).  Man is vice-regent over creation.

Given the work of God on the previous days, to have dominion over is not in the pejorative subjugating sense, but in the oversight, that is, for caring and maintaining and sustaining life.  This fits in very well with Israel named a holy nation and a royal priesthood—by this means God oversees the life of His creation.  Righteousness was given as a chief component of the image of God, as much as the righteousness of the priestly line was given so that they serve the LORD.

Creation can be spoken of only in reference to the presence of the Creator.  Not in a pantheistic or immanent sense, but rather that all depends on His presence and Word.  From no other forces life originates; no other deities, no consort, and no other heavenly beings advise Him.  With all creation depending upon His Word, He reveals Himself as the God of all life, an abundant life that is good, and He places His blessing upon it, with His Word and with His rest.
  The tabernacle, centered on the ark of covenant, stands as the theological and physical center of Israelite life; there and only there Israel finds life, source and sustenance, because the presence of the LORD is there.

As much as creation reflects the character of the Creator, the goal of creation is not a general revelation of God and life in general, so that God could or should be known or sought in the created order alone.

C. Genesis 2


If Genesis 1 sets forth creation as tabernacle, then Genesis 2 defines the God to man relationship as a community focused on that tabernacle.  First the exclusivity and solidarity of relationship are noted by creation’s connection to a single god, Yahweh God.
  No other force exerts any will or power; Yahweh alone has will and initiative.  Second, Yahweh’s unique creation of the man and woman, as compared to its description in Genesis 1, bespeaks of bondedness, especially when Yahweh breathes into the man the breath of life and the man became a living creature.  Man’s life is not dependent upon being formed from the dust, but upon receiving breath from the Creator.  Third, if one were to follow the pattern in Exodus 20, after stating His Person and what He has done, one might expect Yahweh to define the relationship; it is not unreasonable to understand the prohibition of 2:16,17 as a stipulation.  A community consisting of Yahweh and the man exists in Genesis 2, and it forms the context in which the next significant relationship is created; in particular, He brings to good what was not.

2:18 – man is alone


2:19 – naming finds no relationship



2:20 – man finds no helper




2:21 – decisive action by Yahweh



2:22 – Yahweh brings helper to man


2:23 – naming of relationship

2:24 – man is one

2:25 – transitional conclusion

The man and the woman constitute a community.  Likely due to Genesis 1:28, some western marriage rites seem to explain the community of man and woman primarily in terms of procreation, and then, because of 2:18, with regard to companionship.

Since Yahweh calls Himself an רזע of Israel,
 it seems unlikely that רזע should connote inferiority.  ודגנכ is about complementarity and not similarity; if identity were meant, then a more natural phrase, such as והומכ, might have been used.
  So interpreters have stressed correctly that the meaning of  ודגנכ רזע is not merely help at work (with reference to 2:15) nor it is concerned only with procreation but it is support in the broad sense – mutual assistance.
  While   does not inherently connote subordination, the sequence of the creation of the man and then the woman and that the woman was formed for the man implies a subordination, a hierarchy establishing the stand of man and woman before God.


However, Genesis 1:28 and 2:18 are not the only context for the creation of man and woman community.  Since collocation is significant for interpretation, the verses immediately before 2:18 must speak.  Though the man is placed into the garden to till and to keep it, only after the man is commanded from what trees he may and must not eat does Yahweh testify that it is not good for the man to be alone, and conclude that He will make “a helper fit for him.”  The man needs one like unto himself, corresponding to who he is, a partner with whom to rule and subdue, and to obey the command.  Human existence includes work, and, most important of all, community with other human beings, but God’s word defines this existence in community.  The command not to eat of tree stipulates the human community’s loyalty; it is as if Yahweh declared:  “This is how it shall always be among us.”
  Man must have the word of Yahweh to rule and govern; without the word, he must not rule.

The naming of the creatures further defines the human community.  The animals may reside within man’s dominion, but they are not part of his intimate community.  When Yahweh brought the animals to the man, the man, by his naming of the creatures, delineates his identity (and therefore the soon-to-be community with the woman) over against the animals, among whom he has no wdgnk rz[.
This the man acknowledges when he exclaims “this now is bone from my bone and flesh from my flesh!”  Though “covenantal loyalty” may suggest more than the phrase can bear contextually, it is no doubt a formula of essential relationship (Genesis 29:14; Judges 9:2,3; 2 Samuel 5:1;19:13,14).  The creation of the woman from the man’s side is not about androgyny, but addresses the woman’s inseparable unity and fellowship of life with the man.

2:24 is the climactic statement of community.  The departure of a man from his parents does not involve a social state but his entrance into a situation of a very personal concern, fidelity and involvement.
  The human community as a whole is under the aspect of a man and woman’s mutual corporality.
  The relationship exceeds that of sexual union or spiritual and emotional bonds; their kinship is likened to blood relationship.  Here procreation receives no mention; unity garners the attention.

As Adam has assumed authority over God’s creatures by calling them by name, he now gives his helper the name hva, because she is taken from man.  This is both an act of taking authority over and an expression of the most intimate relatedness. In this story there is an equality between man and woman as they have the same nature and belong to the same kind. Yet, there is also a hierarchy: a headship and a subordination.

בזע and קבד (2:24) underscore a “covenantal” sense of the man and woman community.  Israel could not hear “forsake” without hearing Yahweh’s faithfulness to the covenant (Deuteronomy 31:8; Joshua 1:5), Israel’s own call not to forsake the covenant and not to forsake the poor (Deuteronomy 12:19; 14:27; 29:24), nor without recalling his own rejection of the covenant with Yahweh (Jeremiah 1:16; 2:13,17,19; 5:7; 16:11; 17:13; 19:4; 22:9).  Cling also has covenantal associations; Israel is to stick to Yahweh (Deuteronomy 10:20; 11:22; 13:5, etc ) and to the covenant (Deuteronomy 4:4; 10:20; 11:22; 13:5; 30:20).  2:25, beginning with a waw-consecutive, brings closure to Genesis 2:24 and the entire chapter; these words express the fullness of the fellowship between the man and the woman.

Genesis 2 asserts that mere existence does not provide meaning or identity; then an association with the animals would be sufficient.  Man gains his meaning and identity only in a human community according to God’s creation; it is sui generis.  The creation of woman is the creation of that community, a physical and spiritual community, of mutual help and understanding, joy and contentment in each other.”

Beside the bond between the man and the woman suggesting a tabernacle based relationship, the description of the Garden employs terms used later in priestly contexts:  stream (Psalm 46:5; Ezekiel 47:1-12), onyx stone (Exodus 25:7; 1 Chronicles 29:2), gold for tabernacle furniture (Exodus 25:24; et al.), and significantly, the term describing man’s work in the garden is used for the tabernacle duties of the Levites (Numbers 3, 4).

D. Genesis 3-11

Having established the presence of God as the center of creation and the creation portrayed as tabernacle, and man living in God’s presence in the garden, the dissembling of creation in Genesis 3-11 becomes more coherent.  For Genesis 3-11 relates the movement away from the presence of God.  Everything after Genesis 2:25 recounts the story that is to a large extent moving toward the restoration of that ideal. It treats that charter as normative for the covenant community.

D.1. Genesis 3
The created order of Genesis 1-2 is reversed in Genesis 3 with the reversal of who speaks.  The order of speech directly contradicts the hierarchy:  God first speaks and creates, in particular to man; man speaks and names, in particular to woman.  The hierarchy present is God, the man, the woman, and the rest of the living creatures.  However, in Genesis 3, the first word betrays a disorder has entered the creation; a creature speaks, and the woman listens to the creature, and the man listens to the woman.

When the LORD re-enters the scene, He re-establishes the order of His creation, for He calls to the man first, and then to the woman, and then finally to the living creature.  And He exercises judgment on them in an ascending order:  serpent, woman, and man.  The man and the woman who once were exercising dominion over the creatures relinquished their place; and the man blames the woman, who had been intended as a helper / strength, became his weakness; they who were one flesh are now set against each other.  

The man and the woman also usurped divine prerogatives:  God saw that it was good is balanced by she saw that it was good.  The Lord God takes the man and the rib is contrasted with she takes fruit.  God had made what man required is paired with man tries to make what he needs.

When the man and woman had failed to heed the command of Yahweh concerning the tree of the knowledge of good and evil, the human community became divided.  The joy initially expressed by the man because wdgnk rz[ was found would now be challenged by the woman’s urge (Genesis 3:16).  If Genesis 4:7 provides a guide for understanding hqwvt, it is not that she will want a husband but that she will have an inordinate urge for him.  Furthermore, where the woman was to find her vocational joy as a helper suitable, maybe especially in procreation, she now finds pain and a burdened relationship.  In response, the man, who with woman, had once been instructed to subdue and rule over creation, would now master the woman.
While the social order of creation has been transgressed, the physical order too suffers.  When man ate of the tree of the knowledge of good and evil, the infraction meant that he would be removed from office; he may no longer work where he was first installed.  He was exiled from the place of privilege, and even the rest of the land, from which he was formed will not respond as once intended.  The blessing is replaced by a curse and the tilling has been turned into toiling.  Indeed, rather than the man keeping the garden, he was kept (רמשל) from the tree of life by the cherubim (Genesis 3:24), even as the wings of cherubim overshadow the mercy seat on the ark of the covenant (Exodus 25:20).  Life was given to the man and then he was placed into the garden; in Genesis 3, he is removed from the garden and outside of it he shall die.
D.2. Genesis 4

Cain, as he perpetuates his father’s disobedience, is also banished from the place.  He instead must wander though under the watchful mark of the Lord, to preserve his life.  The genealogy of Genesis 5 asserts the promise given to woman, and expressed in Lamech’s hope, maybe now there is rest – with Noah.  Is he the one?

D.3. Genesis 6-9

In another serious breach of the created order, the sons of God married the daughters of men.  The boundary of relationship and procreation had been broken, and maybe the border between earth and heaven.  God exercises His wrath and frees the waters from their boundaries, loosing chaos upon the earth, after which reaffirms the previous created order by blessing Noah and his family with the blessings of Genesis 1 and 2 (8:22-9:17).

D.4. Genesis 11

Though man was fruitful and multiplied, he had not yet abided in God’s command to occupy the earth.  He attempts to create his own holy space by building a tower to secure a presence with God, making a name for himself rather than taking the name that God had given to him.  Rather than allowing man to assert a wayward dominion over creation and believe that he could possibly find communion in his construction, God again scatters.

E.  The Rest of the Old Testament

And through the call of Abram to a particular place, of God’s choosing, in which he and his many descendants would enjoy His blessings, the LORD begins to restore what man had separated.  The self-disclosure of God seems to assume a more definitive incarnational dimension as the promise of the birth nears fruition.  And the re-naming of Abram indicates the new aspect of relationship; even as man had named new creature woman and called her eve after the fall, so now Abram became Abraham and Sarai Sarah with the mark of circumcision.

The exodus is from a land to the land, led by the Presence of God that would rest upon the tabernacle.  The Canaanites are gradually removed from the land, because of their wickedness so that the presence of God would dwell in its midst and His people around Him.  The ark of the covenant is brought to Jerusalem and Solomon constructed the temple, the place to which Israel and the nations should make pilgrimage (Isaiah 2; Psalm 46).  Eschatological hope for Israel rested upon the real presence of the LORD in His temple (Ezekiel 40-48), expressed in language clearly dependent on the creation narratives.  The hope of the Old Testament, at least in the Christian arrangement of the texts, proclaims that the LORD will come to His temple.

F. A Few Initial Conclusions

The purpose of rehearsing the well-known is to make plain the framework by which I look at order of creation.  The ordering of creation, or the revelation of Genesis 1-11 is not simply about a proto-historical accounting of the universe and its natural order, but rather how this specifically relates to the presence of God.  Broadly understood, creation is not merely a backdrop for man and his existence; creation is the realm in which man enjoys God’s presence.

The 1985 CTCR definition for “order of creation” does not go far enough.  It stated, the order of creation “refers to the particular position which, by the will of God, any created object occupies in relation to others. God has given to that which has been created a certain definite order which, because it has been created by Him, is the expression of His immutable will. These relationships belong to the very structure of created existence.”
  The issue that is omitted is that the ordering is for life because it is in His presence.

For example, the calendar observed by Israel after the redemptive event of the exodus reflects the created order, noting the Sabbath and new moon.  However in the Genesis 1 account the greater and lesser lights are in service to the Creator, so that, in anticipating the creation of man and his work in Genesis 2, he could mark the times and seasons.  Light no longer comes from a deity, but the light and its sources are disconnected, highlighting that God’s word is the genuine source of life and the created inanimate objects serve His will.

The laws and regulations of the new life of the community were oriented around the presence of God; they did not eliminate social structure or create a different kind of society but rather showed how the source of life was the presence of God, and that life properly showed be centered on His presence.  The order of creation stands behind the order of redemption, which is represented in the rest of the Scriptures.  For example, Sabbath of exodus refers back to creation of Genesis 1-2; prohibition to adultery returns to Genesis 2; prohibition against murder returns to Genesis 1.  Vertically there were looking to the center of the camp – presence of God – but yet they there were also looking outward, inasmuch as their lives showed forth trust in the Creator.

A sacred leading did exist, in order that God would bestow His life.  The positions that God allotted individuals were not about superiority or inferiority but about means of service.  Israel’s very existence is a corollary to that means, to give to the nations what God has, a kingdom of priests and a holy nation.

Hence, tabernacle life finds its place within the created order; all of Israelite life during its wilderness experience revolves around the Presence of God at the tabernacle, from the blood upon the ark of the covenant to the arrangement of the tribes around the tabernacle; man will dwell in God’s Presence according to His Word.
  Even as God’s presence was with Israel in wilderness, bringing life and light to what was once chaos.

G. Order of Creation and Natural Knowledge of God

Before I mention texts of redemption, a few words must be said about my use of Genesis in this way.  The creation narrative, while it has universal application, is chiefly a document confessing the presence of God and man’s abiding with God.  This is a religious confession over against the religious confessions of the Egyptians, Canaanites, Phoenicians, and others.  Genesis speaks against and condemns fertility cults and anything else that would draw man into an anthropocentric confession or a confession about other gods.  The use of the law here then is not primarily first use but second use.  The other nations have sinned, because they have failed to worship in this place in this way.  Therefore, if considers that Genesis 1-11 is an mosaic creed over against the mythic accounts of Canaanite cults,
 then the words act as a specific apologetic against the role of woman in priestly roles.
  However, the idea is not merely a prohibition of priestesses but to set woman in the right creaturely context, the right order of creation.

I would not deny that a natural knowledge of God is available by virtue of man’s creatureliness.  What humanity affirms solely on the basis of inherent instincts and philosophical reasoning lacks normative force; only what God says in Scripture and has disclosed in Christ is normative. Lutheran theology derived ethical norms not from human nature, but from the divine order of creation.

God is at work through "the law that orders life in the world." That law confronts all humans in their empirical existence; no sphere of life exists where it does not impinge on human conscience.  The Genesis account of the creation and fall of man leaves no doubt that definitive knowledge of good and evil is a divine prerogative and not a matter of human willing or doing. Only if and as God wills and reveals it, and not simply on the basis of man's own nature and prerogatives, can man have knowledge of good and evil.

My use of order of creation has a different content than Carl Braaten.
  I would say that his view is deficient inasmuch as he fails to emphasize that the order was an order of life; the order continues to hold out life, but cannot give because of man’s sin.  My approach seems also to differ, though I must admit that I do not have a overarching understanding of Werner Elert.
  While he accents the orderliness of creation, what purpose does the orderliness serve except to give life?

If one were to seek answers for political structure, I would direct you to Genesis 1 and the use of dominion, given equally to male and female.  While it says little about their horizontal use of dominion, it demonstrates that both govern creation, installing both in the same office.  If that is true, then the command to work and till the ground is given not only to the man, but also to the woman.


H. Order of Creation and Word of Redemption

Let me return to tracing the presence of God center point, now in regard to redemption.  The same theme is evident when examining texts referring to redemption.  Significant continuity remains between old and new; Anderson’s examination of Isaiah (apart from his historical-critical approach) reveals that creation verbs, especially arb, are employed to describe what the LORD was going to accomplish.

There is a typological connection between the creation and the new creation; this typology involves a correspondence of events;
 but yet there is a shift, for the new creation is not just a repetition of the original in a cyclical movement.  To use bara emphasizes the radically new unprecedented (Is 43:18,19a)
  For Isaiah to employ language of creation in the portrait of redemption in 40-66 continuity must exist between them.  However, discontinuity also must exist otherwise what?
That sin distorts human reason and disorients the image of God in man; something fundamental must be restored.  The new spirit of Psalm 51 and Ezekiel 36.  Yet ontological givens are not destroyed.

I. Evidence for This

Women celebrated before the Lord with singing dancing and tambourines (1 Samuel 18:6; Psalm 68:25) but were not part of the temple choir.  Women in OT offered sacrifices and gifts with men (Leviticus 12:6) laws for ceremonial cleansing were similar (Leviticus 15). Women as well as men consecrated themselves to God as Nazirites (Num 6:2).  The question is not whether women should participate but whether they should rule the church.

Mothers stood on equal footing with fathers in teaching children (Proverbs 31:26; the father sys of the mother, do not forsake your mother’s teaching (Proverbs 1:8).

Although God gave Israel prophetesses, He had not given to them priestesses. It was the priests’ duty to reach the law of the Lord to the people (Deuteronomy 17:11; 33:10).  Though CTCR refers to the three nebiah, Miriam (Exodus 15:20,21; Numbers 12:1-2; Micah 6:3-4); Deborah (Judges 4:4) and Huldah (2 Kings 22:14), it fails to mention that those women are connected with their husbands.  Noadiah is not connected with husband and she is also called false prophetess (Nehemiah 6:14).

II. New Testament and Order of Creation

A. Order of Creation Expressed

Extending into the new testament, John most plainly orients the work of the LORD around the temple and the presence of God as the new creation’s focus.  Christ’s signs and miracles are the evidence that the true presence of the Lord brings about the new creation: healings, raised from the dead, and the preaching of the Gospel.  No doubt Matthew intends the same with the temple veil rent from top to bottom at Jesus’ death, the people entering the holy city, and Jesus being with His people until the close of the age.  The book of Hebrews frames the work of Christ in terms of priesthood and temple.  Then with Revelation, the end-time express the restoration with unmistakable echoes of creation and temple.  The new creation is described, without threats—no sea and the gates never close—for the presence of the Lord is with His people (Revelation 21,22).

Here is an example of reading Romans from this perspective.  In Romans 1, Paul speaks of the sin of man, against which the wrath of God is being revealed.  Yet the address is launched against not against general sin on a horizontal plane.  He speaks of the speak on the vertical direction, against the right worship of God.  “The `orders of creation’ become the courtroom, if not even the prosecuting attorney in God’s operation of criticism.”
  Then He speaks of the right worship to those who knew specifically the right worship of the presence of God in Romans 2.  In Romans 3:21ff, he draws man back to the point of right worship, where God bring s man back into His presence by the means of Christ, who is the mercy seat.

To add emphasis to this christocentric new creation, in Genesis 3 man tried to seize this godlikeness for himself on his own terms, without God, violating the divine will as expressed in his command.  Contra Jesus in Philippians 2.  And if Christ remains fully human, then the new creation cannot set aside the physical but will see its exercise of life perfectly and completely.  The christological focus provides a sharp contrast to concepts of order, power, faithfulness, and goodness because God did not spare his Son for the sake of the redemption of humanity and creation.

The phrase "new creation" is found in 2 Corinthians 5:17. The apostle Paul says that "if anyone is in Christ, he is a new creation; old things have passed away; behold, all things have become new."  Crucial is the larger context, the language plainly linking the new creation to the priestly work of Christ.

But all are not part of the new creation. One enters it "in Christ." Again, the statement in 2 Corinthians 5:17 is clear: "If anyone is in Christ, he is a new creation."  It should be pointed out at this juncture that obviously what has passed away in the new creation is not the material world, nor is history or time-space reality annihilated for us.

“Baptism and Eucharist yield resurrection, not only forgiveness for the harassed conscience. The point in which is said about the restoration of creation (recapitulatio) is that everything which God has created has a part in the salvation which God gives in Christ.  The great antithesis is between death and life, not between guilt and forgiveness.”

Instead what is passed away is the world of relationship that is characterized by knowledge according to the flesh.  One looks at the world differently, at one’s relationships with others, at oneself, and especially at Christ.

The Christian is called to come to terms with the tension of the "now" and the "not yet."  The "now" refers to the participation of the believer in the life of the Spirit. The "not yet" speaks against the believer who believes that he or she is already consummated, free of the original order of creation.  Creation also knows of the not yet, yearning on tip-toe for its liberation from the bondage to decay and brought into the liberty of the glory of the children of God.


B. Male and Female in Christ

The woman is not a Christian of a lesser rank.  She does not receive the Spirit in lesser quality or quantity.  She receives the same inheritance.  The differences that once were in place in regard to access to God are removed.  Jew and Gentile have same access.  Male and female have identical access; slave and free have the same access.  Paul makes no distinction in Ephesians 4:1-6 between male and female.

The division into male and female established in the order of creation is not relevant in reference to baptism into  Christ.
  We are not baptized to be a man or woman; we are baptized as men and women to fulfill the offices for that person.  The corollary of Galatians 3 is Ephesians 2:11ff where the legalistc separation of Jew and Gentile was removed by Christ.  Formula of Concord Article II, Concerning Original Sin, confesses that the relationship between male and female was created before the Fall. Sins associated with this relationship need to be redeemed, but the relationship itself, since it is created by God, does not stand in need of redemption.

All human beings are made in God’s image, and that image is recreated in the image of Christ (Galatians 3:28; Colossians 3:10,11). Therefore there is true and full equality as bearers of God’s image. But equality does not require sameness. Nor does our spiritual equality as joint-heirs of life remove our maleness and femaleness and the distinct relationships that that created difference brings to the relation of man and woman and that God himself called "very good" (Gen 1:31).

C. “Order of Creation” and “Order of Redemption”

Order of redemption “refers to the relationship of the redeemed to God and to each other in the new creation established by Him in Jesus Christ (Galatians 6:15; 2 Corinthians 5:17).  This new creation constitutes participation in a new existence, in the new world that has come in Christ. It is a relationship determined by grace.”
  = “refers to the relationship the redeemed have with God and with each other through faith in Jesus Christ.  through faith in Jesus Christ, every Christian is equal in spiritual status before God.”
  “In the Order of Redemption there is no authority or submission, no headship or subordination, for both male and female are spiritually equal in their relationship with God.”

Rather to call this new creation, for order of redemption could imply at the first a discontinuity.
  There are primarily three ways we might view the relation between the order of creation and the order of redemption.

Appendix:  Notes on the Origin and Use of “Order(s) of Creation”

Carl Braaten noted that the nineteenth-century German Lutheran Adolf von Harless especially emphasized "the orders of the Creator."  The core of the doctrine is that apart from and prior to (although in tension with) the special revelation of God in Christ and Scripture, the moral law and commandment of God the Creator confronts all human beings through and in divinely given structures of creation, or a framework of universal orders, as givens of their creaturely existence. (Carl Henry).

Emil Brunner (The Divine Imperative (Philadelphia: Westminster, 1947)),  introduced two terms that are widely used to indicate the creative orders, namely, the order of creation and the order of redemption.  The order of creation speaks of the particular position which by the will of the creator any created object occupies in relation to others, and the order of redemption designates the relationship of the redeemed to God and his fellow man in the new creation established by God in Christ. 

In the synodical literature before the 1950s there is one reference to the term “order of creation” in Francis Pieper’s Christian Dogmatics, namely, in the general issue of woman’s subordination in his treatment of theological anthropology. Interestingly enough the German term he uses is not Schopfungsordnung but Schopferordnung.”
 Although the English translation renders this as “order of creation,” it would be better as “Creator’s order.”  Pieper’s term is the same one that the supposed “father” of the notion, Adolph von Harless, used.  Harless was apparently the first man to put the terms “creator,” “creation,” and “order” together in the mid-19th century.  However, he did not speak of  Schopfungsordnung, the term currently used in German theological discussion, but of Schopferordnung.

From correspondence with some of the members of the 1956 committee that made the study Schroeder learned the following: from Professor Fred Kramer:  “I can tell you how the matter of the `orders of creation’ got into our studies.  It came in via Zerbst’s book entitled The Office of Women in the Church. It was written in Europe, in German, and translated by Prof. Merkens, at that time a member of the St. Louis faculty. He discusses `orders of creation’ and also…orders of redemption.”  Prof. Albert Merken was also a member of the 1956 study committee.  Kramer adds: “I believe that the concept penetrated into the Missouri Synod particularly through Werner Elert, but just possibly Zerbst hit more of us than Elert did.”  Elert’s use of the concept does not follow the notion of orders as hierarchical ranking, which apparently made its entrance into the Synod via Zerbst. Elert continues the Erlangen tradition of orders that Harless initiated. From Professor Victor Bartling, another committee member, came the following: “I am not aware of any previous use of the term in our synodical literature.”
 
In the preliminary study for the Denver convention on this subject prepared by the Synod’s Commission on Theology and Church Relations  (CTCR),2 the history of woman suffrage in the Missouri Synod is sketched from the days of Walther to the last previous synodical convention. In that historical overview the term “order of creation” does not occur until the 1956 convention at St. Paul.

Schurb’s excellent review of the history on the consensus site is a place to begin.  He traces phrases and convention reports and CTCR documents and CCM decisions, showing how order of creation has been removed from the discussion.
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